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which angels offer prayers to Allah. The Ka'ba is a cubic shaped building with a height of 45 feet. Ka'ba actually means "cube". At the time of the Flood, the Ka'ba rebuilt by Seth was destroyed. (50, p. 5) When the time came, the Ka'ba was rebuilt by Abraham and his son Ishmael. For rebuilding the Ka'ba, the Archangel Gabriel (Hazrat Jibraeel 'Aliaihis-salam, Peace be on him) brought Abraham a flat stone (Makam Abraham) on which Abraham stood and which served him as a moveable scaffold while building the Ka'ba. That stone rose and fell under Abraham's feet as he required. Today this stone still bears his foot-prints. But now it is enclosed in an iron case and the pilgrims offer prayers before it. (97, p. 133) When the temple was almost complete Abraham decided to place a noticeable stone in one corner so that pilgrims could start their ritual circumambulation around the Ka'ba from that point. At that time, the Archangel Gabriel showed Abraham the Black Stone that had been missing since the Ka'ba had been destroyed. This Back Stone was placed in the south​eastern corner of the Ka'ba. Afterwards, the Ka'ba was again rebuilt by the clan of the Amalikah, descendants of Noah. Then again by Banu Jurhum, who also descended from Noah through Katan. Several hundred years before the revelation of the Holy Qur'an, the Ka'ba was rebuilt again by Kusay ibn Qilab, who had led the Quraysh tribe to Mecca. At that time, according to the historian Azraqi, the Ka'ba was 4,5 meters high without a roof, and there were venerated stones in all four corners.
Thus, the Ka'ba had been built by Adam for the worship of the one God. It was called the "House of Allah". The Ka'ba is also called Al-Bayt Al-Haram, "The Holy House" and Al-Bayt Al-'Atiq, "The Ancient House". In this way, the ancient Arabs accepted the one Almighty God and worshipped him. But they also said that some human beings are outstanding in their relationship with Allah. Their intercession on behalf of others is accepted by Allah. To reach Him is difficult for ordinary human beings, so people must have others to intercede for them in order to obtain Allah's notice and help. The people of Mecca, therefore, had made images of holy and righteous persons and they worshipped these. They also made offerings to these idols in order to please Allah through them. (69, p. 1)
The ancient Arabs also believed that Allah had entrusted the discharge of the various functions of the universe to different gods and goddesses. People would therefore turn to these gods and goddesses to invoke their blessings in all sorts of undertakings. (95, p. 22) They prayed to them to intercede before Allah and to pass their desires on to Allah. Arabs of the Syrian desert considered Al-Manat, "Goddess of fortune" as the consort of Allah and mother of gods. Some deities such as Al-Lat, "Goddess of sky" and Al-Uzza, "Goddess of Venus" were considered the daughters of Allah. (77, p. 27) The people of Yemen worshipped the sun. Some other tribes worshipped the moon, while others worshipped the stars. But most of them worshipped idols. Almost every tribe had its own separate idol. At Dumat-ul-Jandal, in the north of Hijaz, was the temple of Wadd. The idol was the image of a man, cut out of stone and covered with two mantles. It carried a sword and a bow on its shoulders, a quiver full of arrows upon his back and a javelin with a small flag attached near the spear-head in his hand.
The goddess Al-Manat had her temple at Qudaid on the sea cost, half-way between Mecca and Medina. The idol of Al-Manat also carried two swords. The goddess Al-Lat was at Taif and was worshipped by the tribe of Bani Saqif who lived in that city. The idol was in the form of a square cut rock.
Just as famous was goddess Al-Uzza, whose temple was situated in the valley of Nakhla, not far from Mecca. (86, p. 29)
In Hijaz and Hajd Arabs worship the stones named betil, "House of Allah". They circumambulate and touch them so that the power which is contained in the stone passes to them. There were stationary betils and traveling betils. Traveling tribesmen carried betil on the backs of camels and priestesses played on drums and sang hymns. In addition, the Arab tribes also worshipped their forefathers. (40, p. 20)
Ancient Arabs believed that by preparing the sculptures of gods and goddesses and by performing proper rituals they could cause the actual gods and goddesses to manifest within the sculptures. The Arabs paid divine honors not merely to sculptured idols, but also venerated all types of beings and natural objects: angels, jinns or "evil spirits" and stars were all deities. They believed that the angels were daughters of Allah and the jinns were his partners in divinity. (21, p. 20) They would even worship pieces of stones, trees and sand-heaps. They would fall prostrate before any fine piece of stone, they would worship sandhills after having milked their camel thereon. Going out on a journey they would carry four stones along with them, three to make a hearth and a fourth to serve as an object of worship. Sometimes no separate stone for worship would be carried. After the cooking was done any one of the three stones used as a hearth would be pulled out and worshipped. (96, p. 14)
Some Arab tribes worshipped fire, others, the male and female genitals, while sometimes some famous personalities produced their own sculptures and forced others to worship them. (89, p. 17) Some tribal men used to make idols from dates which they and their children sometimes devoured to satisfy their hunger. (123, p. 8) (The ancient Arabs also had some terrible customs like sacrificing their new born girl-baby to idols or burying them alive.)
Gradually the Ka'ba temple lost its influence and Mecca city lost its previous prominent position. In this situation, the city's authorities decided to put one very influential deity named Hubal in the Ka'ba. (161, p. 21) It was brought from Moab, in Palestine. Seven arrows were placed in its hands. These were used for taking auguries. The Ka'ba was a famous place of pilgrimage and to make it more attractive for all the Arab tribes, Meccans slowly started to collect different idols. Very soon three hundred and sixty idols had been installed within the Ka'ba and it's courtyard. The deities of Al-Lat, Al-Manat and Al-Uzza were nicely dressed and decorated. Wadd, Sava, Yagus, Yauk and Nasr also were very honorable idols. Muslim historians claim that these idols were worshippable even before the Great Flood. Wadd is a personification of the sky and was made in a male form, Sava had a female form, Yagus had the form of a lion, Yauk that of a horse and Nasp that of a kite. There was another idol in the form of a big wooden pigeon.
The ancient Arabs worshipped the idols by offering them incense, costly presents, food, etc. They bathed the deities with scented water, honey and the blood of sacrificial animals.
Inside the Ka'ba there were fresco paintings including those of Abraham and the virgin Mary with the baby Jesus. (118, p. 13)
In front of the Ka'ba there were two statues, one of a man and the other of a woman - Isaf and Naila. A tradition says llial one day this yKjung couple wanted intimacy and finding no other suitable place, entered the temple "Ka'ba" and polluted it with an ugly sin. Forthwith, they were punished by Allah and turned into stone. The people later discovered their petrified bodies exposed in the courtyard of the Ka'ba as a warning to one and all. But people's ignorance was so great that even these statues were considered as deities and were adored. (118, p. 118)
The Arabs had a custom of performing a sevenfold circumambulation of the Ka'ba being completely naked. Men performed this in the day time and women in the night.
No doubt, the Arabs believed in Allah, the one Lord of the heaven and earth. But they didn't worship Him. They worshipped the idols and thought the idols did everything for them, such as bringing them rain and riches, and carrying their prayers to God.
Hanif - The Upright One
The Holy Prophet Muhammad {Sallal-lahu alaihe wa Salam), son of Abdullah of the tribe of Quraysh was born in Mecca on 29th of August, 570 A. D. in the house of his mother Amina. (90, p. 8) His father died before he was born, and his mother soon after. He was protected by his grandfather, Abdul Muttalib. Abdul was a very respected person in Mecca and the Ka'ba was under his care. This temple, built by Adam and rebuilt by Abraham for the worship of the one Almighty God, Allah, was still called the "House of Allah", but the chief objects of worship there were a number of idols which were called daughters of Allah and intercessors.
The few who felt disgust at this idolatry, which had prevailed for centuries longed for the religion of Abraham and tried to find out what his teachings had truly been. Such seekers of the truth were known as Hunafa (sing. Hanif), a word originally meaning "those who turn away" (from the existing idol worship), but coming in the end to mean a sense of being "upright" or "by nature upright", because such persons held the way of truth to be the right conduct. These Hunafa did not form a community, they were the agnostics of their day, each seeking the truth by the light of his own inner consciousness. (94, p. 4) They believed in life after death and that their destination after death depended upon personal conduct. Because they strove for virtuosity, sought freedom from sin and resigned themselves to Allah's will. The Hunafa practiced asceticism. They retired from social life, lived in a solitary place and performed meditation.
Hazrat Muhammad became the Prophet
Hazrat Muhammad became one of the Hunafa. It was his practice to retire from his family to a cave in the desert for meditation for a period of one month every year. (167, p. 3) His place of retreat was Hira, a desert hill not far from Mecca, and his chosen month was Ramazan, the month of heat. It was there, one night towards the end of his stay, that the first revelation came to him when he was forty years old. (94, p. 4) This happened on the seventeenth day of Ramazan month, a day named Al-Gadir, "Night of Power" (22nd of December, 610). He was asleep when he heard a voice calling him. When he opened his eyes he saw a bright dazzling light and fell unconscious. (73, p. 38) When he regained his consciousness he saw an angel in the likeness of a man, carrying a written document enveloped in precious silk. The angel said, "Read!" He replied, "I cannot read". Thereupon the angel placed the document upon his chesl. Hazrat Muhammad felt as if a mountain had fallen upon him and thought that he would die of suffocation. Then, the angel lifted the document and repeated, "Read!" He replied, "I cannot read" and again the angel pressed him even stronger than before. A third time the angel commanded in a more terrible voice, "Read!" Hazrat Muhammad said, "What have I to read ?" The angel said,
"Read: In the name of thy Lord
Who createth. Createth man from a clot.
Read: And it is thy Lord the Most Bountiful,
Who teacheth by the pen,
Teacheth man that which he knew not."
(Qur'an 96.1-5) Hazrat Muhammad submissively repeated the words and they remained "as if inscribed in his heart". He went out of the cave, onto the hillside and heard the same awe-inspiring voice say: "O Muhammad! Thou art Allah's messenger and I am Gabriel." Then he raised his eyes and saw the angel standing in the sky above the horizon and again the dreadful voice said, "O Muhammad! Thou art Allah's messenger and I am Gabriel." Hazrat Muhammad stood still. Due to the brightness of the light he turned his face away, but whichever direction he would turn his face, the angel always stood there confronting him. He remained standing there for a long time until the angel vanished. (94, p. 5)
Al-Qur'an -- The Reading
The message which the Holy Prophet Muhammad (Sallal-lahu alaihe wa Salarn) got on the mountain Hira was the first revelation of God. Allah conveyed the message to him through the Archangel Gabriel. In this way throughout his whole life he received many revelations. At the time of each revelation his physical condition changed. His body became heavy and he started shivering and perspiring profusely. He heard bells ringing and he would cry out and fall down unconscious.
The words which came to him at the time of these revelations are held sacred by the Muslims and are never confounded with those which he uttered when no physical change was visible in him. The former words comprise the Sacred Book, and the later words the Hadith of the Prophet. Because the Archangel Gabriel on mount Hira ordered him to read and insisted on his reading, despite his illiteracy, the Sacred Book is known as Al-Qur'an — "The Reading", the reading of the man who did not know how to read. (94, p. 5) The Holy Prophet Muhammad (S. A. W.) said that the origin of revelation is the "Heavenly Book" or Ummul Kutub, "Mother Book" which is written by Allah and preserved under His Throne. The Holy Prophet Muhammad (S. A. W.) got only a part of this book in the Arabic language. (35, p. 50) Once The Holy Prophet Muhammad (S. A. W.) said, "The Qur'an was sent down in seven dialects; and in every one of its sentences there is an external and an internal meaning." (6, p. 50) The Holy Prophet Muhammad (S. A. W.) himself made distinctions in his sayings. For some sayings he said, "This is the message of God, take it down, learn it by heart, recite it in ritual prayers. This is the Qur'an." For others, either he said that it was God's revelation or said nothing, yet in any case he did not demand that this saying should be included in the Holy Qur'an. This is the Hadith. The descriptions of his doings is the Sunna. (118, pp. 120-121)
The Holy Prophet decided that the revelations of the fragments of the Holy Qur'an should not be compiled in the mechanical manner of chronological order. He himself gave an order (the very first revelation, which significantly praises the "pen" as the custodian of human knowledge, is now in the 96th of the 114 suras of the Holy Qur'an). It was even necessary, since the whole sura was not always revealed in one block, but various parts came down at intervals. According to historians sometimes several suras were given simultaneously in the course of fragmentary revelations. So
whenever a new passage was revealed the Holy Prophet indicated its exact place in the whole which had been revealed up to that time. He himself not only gave the sequence of the verses but also of the suras. This state of affairs required a constant revision and control. So every year in the month of Ramazan, the Holy Prophet had the habit of reciting the till-then-revealed Qur'an publicly and his companions brought their copies and collated and corrected everything. During the last Ramazan of his life he did this twice as a matter of further precaution. These collations and public recitations were called arada, "the presentation".
Since revelations continued to come till the last moment of his life, no official edition of the Holy Qur'an could be published during his lifetime. When the Holy Prophet Muhammad (S. A. W.) passed away on the 25th May 632 and there was no possibility of new additions, the Caliph Hazrat Abu Bakx (Razi Allahu anhu) appointed a committee under the presidentship of the chief secretary of the Holy Prophet, the Ansarite Hazrat Zaid ibn Thabit (R. A. A.), to prepare a final copy in the form of a book. Hazrat Zaid (R. A. A.) was himself a hafiz (memorizer), but for further precaution the Caliph ordered that for every verse or word he put down in writing, he should obtain two witnesses, two written documents collated during the "presentations" of the Holy Prophet. People were asked to bring their private copies to the mosque, and show them to Hazrat Zaid (R. A. A.) and his colleagues. When the work was completed, Hazrat Zaid (R. A. A.) read it himself twice from beginning to end and all deficiencies were corrected. The final version remained with the Caliph Hazrat Abu Bakr (R. A. A.) and later was passed onto his successor Caliph Hazrat Umar (R. A. A.), and then to Hazrat Umar's daughter Hazrate Hafsa (R. A. A.), the widow of the Holy Prophet. After some time, when Hazrat Osman (R. A. A.) became Caliph, he asked that the old copy be brought to him. He entrusted it to another commission, presided by the same Hazrat Zaid ibn Thabit (R. A. A.), who brought the spelling up to date and made seven copies. These were publicly read out in the Grand Mosque of Madina to the satisfaction of everybody. They were then sent to different provincial centers of the vast Muslim empire with the order that thenceforward other public copies should conform only with the official copy. Any copy which differed from it should be destroyed. (118, p. 121) But owing to the fact that the Kufic script in which the Holy Qur'an was originally written contained no indication of vowels or diacritical points, various readings are recognized by Muslims as of equal authority. (54, p. 6)
The arrangement of the Holy Qur'an is not easy to understand. Revelations of various dates and on different subjects are to be found together in the same suras. Some of the Madinah suras, though of late revelation, are placed first, and the very early Meccan suras placed at the end. In regard to the placing of the very early Meccan suras at the end, some authors propose that the inspiration of the Holy Prophet progressed from inward things to outward things, whereas most people find their way from outward things to things within. (94, p. 16) Thus Al-Qur'an is the word of Allah. It was revealed to the Holy Prophet Muhammad (S. A. W.) in portions through out a duration of 23 years. Al-Qur'an is divided inlu 114 chapters or aUicto, containing in all about 6,200 verses or ayats.
The sayings of the Holy Prophet which he himself did not include in the Holy Qur'an are called Hadith. If the Holy Prophet had said, "Allah says that...", it is called Hadith Qudsi, the saintly saying. When there is no precision, it is Hadith. In addition to the Holy Qur'an and the Hadith the description of the Holy Prophet Muhammad's (S. A. W.) conduct and activities is called the Sunna. (118, p. 122)
PART    ONE
Allah's personal nature
Allah has Light
In the ayat (24.35) of the Qur'an it is stated that,
"Masalu nurihi ka-Mishkatin-fiha Misbah. ..." - "The similitude of His light is as a niche wherein is a lamp. ..." (24.35)
The words Nurihi, "His Light" is very significant. Abdullah Yusuf Ali in his commentary (9, p. 1016) on this verse writes: "Physical light has drawbacks incidental to its physical nature: e. g. 1) it is dependent upon some source external to itself; 2) it is a passing phenomenon; if we take it to be a form of motion or energy it is unstable, like all physical phenomena; 3) it is dependent on space and time; its speed is 186,000 miles per second, and there are stars whose light takes thousands of years before it reaches the earth. The perfect Light of Allah is free from any such defects." This means that Allah has Light. He owns the Light. In other words. Light emanates from Allah. The example of al-misbah - "a lamp" is given here. The light emanates from the lamp; the lamp is the source of light. Similarly, Allah is the source of Light from which all light comes. Just as mishkat, "a niche" (a niche is a hollow area in a wall of an Eastern house, fairly high from the ground, which is used to hold a lamp before the days of electricity) is the basis for misbah, "a lamp", similarly, Allah is a basis for Light.
Allah has personal relationships
In the above mentioned ayat (24.35) it is further explained that,
"... Yahdillahu li - nurihi many - yasha / wa yazribullahul - 'amsala linas / wallahu bi -kulli shay-'in 'Alim." - "... Allah guideth unto His light whom He will and Allah doth set forth allegories for mankind, for Allah is the Knower of all things." (24.35)
So, here, Yahdillahu - "Allah guideth" is mentioned, which means that Allah has a personal relationship with the living beings of His creation:
"Yahdillahu ... many - yasha. ..." - "Allah guideth ... whom He will. ..." (24.35)
"Tuzillu biha mantasha-'u wa tahdi mantasha'. ..." - "Thou (Allah) sendest whom Thou wilt astray and guidest whom Thou wilt. ..." (7.155)
It is explained in the above mentioned ayats, that Allah guides whom He will and sends astray whom He will. If one follows the instructions of Allah given in the revealed scriptures, Allah guides him from within by giving him personal instructions from the heart and from outside via the spiritual master, the saintly person and the bona fide scriptures. In this way Allah guides one to the right path, helping this person to realize his relationship with Allah and surrender to Him. But if one rejects Allah's instructions and disobeys His order, Allah will satisfy the individual's desire by putting him into the illusion of material life and move him further away from understanding the real meaning of life. Thus, Allah personally guides everyone according to one's desire.
"Qala azabi 'usibu bihi man 'asha / wa rahmati wasi-'at kulla shay / fasa-'aktubuha lillazina yatta-quna wa yu'-tunaz - zakata walla - zina hum-bi - 'ayatina yu'-minun." - "... He (Allah) said: "I smite with my punishment whom I will and my mercy embraceth all things, therefore I shall ordain it for those who ward off (evil) and pay the poor-due and those who believe in Our revelations." (7.156)

^
"... Innal-laaha Qa-wiyun Shadidul-'iqab." - "... Allah is strong, severe in punishment." (8.52)
"Falama nasu ma zukiru bihi 'anjay-nallazina yan-hawna 'anis-su-'i / wa 'akhaz-nallazina zalamu bi-'azabim - ba - 'isim - bima kanu yafsuqun." - "When they disregarded the warnings that had been given them, We (Allah) rescued those who forbade wrong, and visited those who did wrong with dreadful punishment because they were evil-livers." (7.165)
In these ayats Allah explained that He punishes those who disobey His order and He awards His mercy upon obedient servants. Actually, when Allah punishes someone, being all-merciful. He does this for one's benefit. Just like when a father chastises his son, he actually does so for his son's benefit. We cannot accuse the father of being cruel. For by chastising his son the father, actually, protects him from incurring more suffering. In fact, Allah always wants to help us achieve real spiritual happiness. But if someone insists on being disobedient and continues committing sinful acts, he reserves himself bitter fruits for his sinful activities. Every action brings a reaction. What you sow so shall you reap. So, accordingly one reserves reactions to one's own actions. Everyone enjoys or suffers according to his previous activities. If someone suffers he needs blame no one but himself, not Allah as most people tend to do. When a government punishes a miscreant, it is for the benefit of the society as well as the individual. Similarly, when Allah punishes a sinner, it is for the benefit of mankind as well as the sinner. Thus, Allah reserves love for sinner and nonsinner alike.
"Huwa yuh-yi wa yumit. ..." - "He giveth life and death. ..." (7.158)
Allah gives life and death to everyone. He is the origin of life and He sanctions physical death to all embodied living being. He grants eternal life to His pure devotees and He meets nondevotees as death. Actually, all living beings are spiritually eternal by nature, never-ending but due to there sinful desires they become embodied, imprisoned in a material body which acts as a magnet for suffering of which no one escapes - four fundamental miseries, birth, disease, old age and death. Those who are wise surrender unto Allah as He guarantees to personally deliver them to a blissful eternal life in His abode, but those who move against the will of Allah, will continue to suffer in the cycle of birth, disease, old age and death with no end. Allah via His different energies controls and personally regulates the life and death of every living entity. The scriptures state even a blade of grass doesn't move without Allah knowing about it and sanctioning it.
"... Fi-'atin-faqad ba-'a bi-gazabim-minal-laahi." - "... He truly hath incurred wrath from Allah." (8.16)
Those who disobey the will of Allah and especially those who commit offenses against His devotees incur the wrath of Allah. Allah personally makes arrangement for the punishment of these entities to favour His devotees.
"Wal-laahu yad-'u 'ila Daris-Salam / wa yahdi manya-sha-'u 'ila Siratim-Mustaqim." -"And Allah summoneth to the Abode of Peace and leadeth whom He will to a Straight path." (10.25)
Abdullah Yusuf Ali in his commentary (9, p. 555) on this verse writes: "In contrast with the ephemeral and uncertain pleasures of this material life, there is a higher life to which Allah is always calling. It is called the Home of Peace. For there is no fear, nor disappointment, nor sorrow there. All are called, and those will be chosen who have sought, not material advantages, but the Good Pleasure of Allah." Those who strictly follow the principles given by Allah in the revealed scriptures, for them Allah leads to the right path. So at the end of this life when they leave their body Allah personally takes them to the Daris-Salam, "Abode of Peace", or "Home of Peace" where they live eternally in bliss and knowledge.
"Wa 'inyam-sas-kallahu bi-zurin-fala kashifa lahu 'ilia hu / wa 'inyu-ridka bi-khay-rin-fala radda li-fazlih / yusiibu bihii manyashaaa-'u min 'ibaa-dih / wa Huwal Gafur-ur-Rahim." - "If Allah afflicteth thee with some hurt, there is none who can remove it but Him and if He desireth good for thee there is none who can repel His bounty. He striketh with it whom He will of His bondmen. He is the Forgiving, the Merciful." (10.107)
Abdullah Yusuf Ali in his commentary (9, p. 579) on this verse writes: "Allah is Oft-Forgiving, Most Merciful. Even when we suffer under trials and tribulations, it is for our good, and no one can remove them except He, when, in His Plan. He sees it to be best for all concerned. On the other hand, there is no power that can intercept His blessings and favours, and His bounty flows freely when we are worthy and often when we are not worthy of it." There is an ancient proverb that states, "If Allah wants to kill someone, no one can protect him and if Allah wants to protect someone, no one can kill him." If someone satisfies Allah by one's endeavor of devotional service, Allah rewards him accordingly and no one can repel Allah's bounty. But if someone commits sinful activity Allah punishes him according to his misdeeds and no one can remove it besides Allah. If one endeavors to understand his mistake, regrets and rectifies himself then Allah lovingly forgives him and removes the punishment which he no doubt still deserves. When a living entity realizes his constitutional position as eternal servitor of Allah then the beginning of spiritual life and understanding begins. Leading from this, if one takes up the process of sincere devotional service to the Supreme Lord, then Allah becomes very pleased with that relationship, and personally removes all the bad reactions due to that person's previous sinful activities.
"Inna 'anzal-nahu Qur'anan 'ara-biyal-la-'allakum ta'-qilun." - "Lo! We (Allah) have revealed it, a Lecture (Qur'an) in Arabic, that ye (Muhammad) may understand." (12.2)
Allah explained here to the Holy Prophet Muhammad (S. A. W.) that He revealed the Qur'an in Arabic, so that the Holy Prophet Muhammad (S. A. W.) may understand it. Thus, Allah time after time reveals His eternal message to different prophets in the appropriate language. In this way Allah personally delivers His message to the world.
Allah also "innal-laaha yuhibul-tawwa-bina" - "loveth those who turn unto Him" (2.222) and "innallaha la yuhibul-mu'-tadin" - "loveth not aggressors" (2.190).
Allah has overwhelming love and compassion towards all His creation. No matter what sinful desires or activities a living entity cultivates Allah never hates any entity. Allah loves every entity like a father loves a son. Even Allah's punishment is really a blessing, a wake up call to let us know we're drifting towards more misery and suffering. But it is stated in the revealed scriptures that Allah certainly favours those who follow the path of devotional service and surrender unto Him.
Allah has individual, personal relationships with everyone. He likes those who follow the path of devotional service and naturally He dislikes those who transgress the rules and regulations of the revealed scriptures. Allah gives mankind different scriptures for different people in different circumstances. Those who have cultivated activities in the mood of goodness and desire the true path to please Allah will become fortunate enough to follow principles of bona fide scriptures and please Allah. This is the ultimate goal of life, the ultimate happiness.
"Allalhu Waliy-yullazina amanu. ..." - "Allah is the Protecting Friend of those who believe. ..." (2.257)
Actually, Allah is the only friend of all living entities. So-called friendships in this material world are not a real friendships. A real friendship exists in the spiritual realm only. Ultimately, Allah is realized as the only friend to those who believe and follow His instructions. He personally protects His devotees from the dangers of material existence.
Everyone who serves Allah with love and devotion can develop and maintain a personal friendship with the Supreme Lord, the reservoir of all pleasure.
"Wa yu-'alimu-kumullah. ..." - "Allah is teaching you...." (2.282)
Allah is the only teacher of all living entities. He is the eternal spiritual master of everyone. He teaches everyone from within and without. Allah is omnipresent. He manifests Himself in the heart of each and every living entity as well as every single atom. Allah teaches us by three methods - from within the heart, from His bona fide scriptures and via His messengers and devotees.
"Innal-muna-fiqina yu-khadi-'unallaha wa huwa khadi-'uhum. ..." - "Lo! The hypocrites seek to beguile Allah, but it is Allah who beguileth them. ... "(4.142)
Nobody can beguile or trick Allah because He is omniscient, all-knowing and all-pervading. So those who try to cheat Him become cheated by Him. Those who deny Allah, cheat and deceive others by any means, whether it be a single wife or a whole society, factually cheat themselves of real knowledge and sink ever deeper into the clutches of Allah's illusory energy, the energy designed to keep impure corrupt people in the ocean of darkness and ignorance. Specially those who try to cheat Allah by posing themselves as religious persons but are actually committing sinful acts. They all try to beguile Allah, but Allah beguiles them in such a way that they don't even realize it.
"Zalikumul-laahu Rabbukum. ... Huwa 'ala kulli shay-'inw- Wakil." - "Such is Allah, your Lord. ... He taketh care of all things." (6.103)
Allah takes care of all things. Although Allah is the Supreme Lord and has no duty to perform, still out of His causeless mercy He takes care of every living entity. Allah is the creator, the maintainer, the provider and the destroyer of all creation. Allah take care of believers and non-believers, devotees and non-devotees. But unlike the path of struggle for existence chosen by non-devotee, a devotee who surrenders unto Allah and serves Him with love and devotion, his needs are personally taken care of by Allah, supplying all his necessities of physical and spiritual life. He enters into the jewel of existence, a reciprocal relationship with Allah.
"Faz-kuruni 'az-kurkum washkuru li wa la takfurun." - "Therefore remember Me, I (Allah) will remember you. Give thanks to Me, and reject not Me." (2.152)
Here Allah clearly states that if we remember Him, He will remember us. Actually Allah always remembers us and takes care of us. So in appreciation we should give thanks to Him and reject Him not. In this ayat Allah invites us to be engaged in the important process of devotional service, namely remembering Allah and his name. But this is not as easy as it sounds, as the mind cannot be held steady to think about one object. Especially in this age of quarrel and hypocrisy. The scriptures say in this age it's easier to control the mighty winds than it is to control the mind. Therefore constantly chanting the holy name of Allah is highly recommended in the Holy Qur'an to purify and steady the mind. By chanting the holy names of Allah we can easily remember Him and His many aspects.
"... Razi yallahu 'anhum wa razu 'anhu / wa 'a-'adda lahum jannatin-tajri tahtahal 'anharu khalidina fiha 'abada za-likal-fawzul 'azim." - "... Allah is well pleased with them and they are well pleased with Him, and He hath made ready for them Gardens underneath which rivers flow, wherein they will abide forever. That is the Supreme triumph." (9.100)
Allah is very pleased with those who render devotional service unto Him and devotees feel equally pleased and gradually reach a position of eternal bliss. By performing devotional service unto the Supreme Lord they happily reside in this temporary material world and after this life they will go back home, back to Allah. By constantly chanting endeavor of their devotional service devotees develop a personal relationship with Allah. So when they leave this body Allah personally takes them into His spiritual world.
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From all these quotations we can understand that Allah has a personal relationship with mankind. Allah is Wahid, One. At the same time He has munasabat, a relationship or connection with his own created Alam-e-Kainat, Universe. He is the Supreme Person directly related with man and the world.
In the Holy Qur'an Allah is revealed as the Creator, having manifold relations with men and the world. As for example: 1) He directs and guides people through his prophets and apostles; 2) He is pleased with those who follow on Sarat-ul-Mustaqim, the Straight Way and provides a reward of bihisht, heaven in the life to come; 3) He punishes the evil doers and warns them of the coming punishment in jahannum, hell.
Allah has personal feelings
From the Holy Qur'an we can also understand, that Allah has personal feelings:
"... innallaha yuhibbul - Mutawakkiliin." - "... Lo! Allah loveth those who put their trust (in Him)." (3.159)
"... Wa yas-'awna fil-'arzi fasaadaa / wallahu laa yuhibbul-mufsidiin." - "... Their effort is for corruption in the land, and Allah loveth not corrupters." (5.64)
"Was-saabi-quunal 'Awwa-luuna minal-Muhaajiriina wal 'Ansaari wallaziinattaba -'uuhum-bi - 'ihsaanir-razi-yallaahu 'anhum wa razuu 'anhu...." - "And the first to lead the way, of the Muhajirin and the Ansar, and those who followed them in goodness - Allah is well pleased with them and they are well pleased with Him. ..." (9.100)
"Laqattaa-ballaahu 'alan Nabiyyi wal-Muhaajiriina wal-'Ansaaril-lazii-nattaba-'uuhu fii saa-'atil-'usrati ... Innahuu bihim Ra-'uufur-Rahiim." - "Allah hath turned in mercy to the Prophet, and to the Muhajirin and Ansar who followed him in the hour of hardship. ... Lo! He is Full of Pity, Merciful for them." (9.117)
"Qaaluuu 'a-'innaka la-'anta Yuusuf? Qaala 'ana Yuusufu wa haazaaa 'akhii / qad mannal-laahu 'alay-naa. ..." - "They said: Is it indeed thou who art Joseph? He said: I am Joseph and this is my brother. Allah hath shown us favour. ..." (12.90)
This verse is connected with one interesting story about the messenger of God, Joseph, narrated by Allah to the Holy Prophet Muhammad (S. A. W.) Once Joseph said unto his father: "O my father! I saw in a dream eleven planets and the sun and the moon. I saw them prostrating themselves unto me." His father replied: "O my dear son! Tell not your brothers of your vision, otherwise they will plot a plot against you. The Lord has preferred you and will teach you the interpretation of events, and will shower His grace upon you." After a while one of Joseph's brothers said: "Indeed Joseph is dearer to our father than we are." An other brother suggested: "Kill Joseph or cast him to some other land, so that our father's favour may be all for us." A third said: "Kill not Joseph but fling him into the depth of the well; some caravan will find and slave him. They came to their father by saying: "O father! Why will you not trust us with Joseph? We love him very much. Send him with us tomorrow so that he may play and enjoy himself. We shall take good care of him." Their father replied: "In truth it saddens me that you should take him with you, because I fear your carelessness will leave him for the wolfs to devour. They said: "If the wolfs should devour him when we are so strongly together, then surely we should have already perished." Later, they led him off and threw him into the depths of the well. They came back weeping to their father in the evening informing him: "O father! We went racing with one another, and left Joseph by our things, and the wolfs devoured him." They showed the false blood on Joseph's shirt. He replied: "No, your minds have bewildered you into something wrong." Meanwhile there came a caravan, and they sent their water-drawer. He let down his pail into the well and found Joseph. They look him from the well and sold him as a slave for a low price. A ruler of
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Egypt purchased him and said unto his wife: "Receive him honorably. He may prove useful to us for we may adopt him as a son. When Joseph reached his prime Allah gave him wisdom and knowledge. Once the wife of his master asked of him an evil act. She bolted the doors and said: "Come!" Joseph replied: "I seek refuge only in Allah! My master has treated me honorably. Wrong-doers never prosper." She truly desired him, and he would have desired her if it had not been that he understood the argument of his Lord. Allah always warded off from him evil and lewdness. For he was Allah's chosen slave. As they raced with one another to the door, she tore his shirt from behind, and they met their master at the door. She said: "What shall be his reward, to one who wishes evil to your wife; it should be prison or a painful doom?" Joseph said: "It was she who asked of me an evil act." A witness of her own people advised: "If his shirt is torn from the front, then she speaks truth and he is the liar. But if his shirt is torn from behind, then she has lied and he is the truthful. When the ruler saw his shirt had been torn from behind, he said: "This is of the cunning and deception of you woman. Ask forgiveness for your sin." Women in the city began to say: "The ruler's wife is asking of her slave-boy an ill deed. Indeed she has fallen for him with all her heart. She is in plain lusty bewilderment." When she heard of their sly talk, she invited them, and prepared for them a feast, a cushioned couch to lie on and called Joseph: "Come out unto them!" When they saw him and his overwhelming beauty they immediately exalted him and cut their hands with the fruit knifes, exclaiming: "O Allah! This is not a human being. This is no other than some gracious angel!" She said: "Now you can understand why I cannot control myself in his presence. I asked of him an evil act, but he proved firm in his sensual control. But still if he does not do as I desire of him then he truly shall be imprisoned. But now Joseph had all the women urging him for sexual pleasure as his beauty was too great. Joseph prayed: "O my Lord! Prison is much better than to do as they urge me. If You do not help defend me from their persuasive desires then I shall fall weak unto them and become of the foolish. So the Lord heard his prayer and fended off their evil desires. After a while he was imprisoned for a time. And two young men were also imprisoned with him. One of them said: "I dreamed that I was pressing wine." The other said: "I dreamed that I was carrying upon my head, bread from which the birds were eating. Announce to us the interpretation." Joseph replied: "O my two fellow-prisoners! As for one of you, he will pour out wine for his master to drink; and as for the other, he will be crucified so that the birds will eat from his head." Then he said to him of the two that would be released: "Mention me in the presence of the king." But this man forgot to mention this to the king. As a result Joseph was kept in prison for some years. Some time later the king said: "I saw in a dream seven fat cows which seven lean cows were eating, and seven fresh ears of corn and seven dry ears of corn. О learned ones! Explain to me my vision." Advisers answered: "Jumbled dream! We do not know the interpretation of such a vision." He of the two persons who was released now at length remembered Joseph, he went back to the prison immediately and exclaimed: "O Joseph! Explain for us this dream, that I may return to the people, so that they may know the meaning of this vision." Joseph replied: "You shall sow crops for seven years as usual, but that which you reap, leave it in the ear. save all except what little you need to eat. Then after that will come seven hard years which will devour all that you have prepared, save a little of that which you have stored. Then, after that, will come a уеar when the people will have plenteous crops." When the king heard this interpretation he said: "Bring this man to me so that I may attach him to my side." After talking with Joseph the king said: "Today in our presence you are established and trusted." Joseph replied: "Set me over the storehouses of the land. I am a skilled custodian.
Having been put through all kinds of trials and tribulations Joseph never lost his faith in Allah, nor deviated from the righteous path. So soon Joseph was reunited with his parents and younger brother in Egypt. Thus from these events we can see how Allah shows favour to
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His sincere devotees. Devotees of the Lord never loose their faith unto Allah and He always protects, guides and favours them.
"Gayril-magzuubi alay-him wa laz-zaaalliin." - "Not (the path) of those who earn Thine anger nor of those who go astray." (1.7)
"Wa many-yu-wallihim yawma-'izin-duburahuuu 'illaa muta-harrifal-liqitaalin'aw mutahay-yizar 'ilaa fi-'atin-faqad baaa-'a bi-gazabim-minal-laahi...." - " Whoso on that day turneth his back to them, unless manoeuvring for battle or intent to join a company, he truly hath incurred wrath from Allah. ..." (8.16)
"Laa khayra fii kasiirimin-naj-waahum 'illaa man 'amara bi-sadaqatin 'aw ma'-ruufin 'aw 'is-laahim-baynannaas / wa many-yaf-'al zaalikab - tigaaa-'a marzaa-tillahi fa-sawfa nu'-tiihi 'ajran 'azziimaa." - "There is no good in much of their secret conferences save (in) him who enjoineth almsgiving and kindness and peace-making among the people. Whoso doeth that seeking the good pleasure of Allah, We shall bestow on him a vast reward." (4.114)
From all these ayats we can see that AUali loves (3.159) and loves not (5.64); is pleased and displeased (9.100); is full of pity (9.117); shows favour (12.90), anger (1.7) and wrath (8.16); takes pleasure (4.114).
Only one who is a person, who has individuality can have personal feelings. No abstract light or abstract power can have individual feelings. It is explained in the Qur'an that Allah loves and loves not, is pleased and displeased, is full of pity, shows favour, anger and wrath, takes pleasure, etc. For displaying all these feelings Allah should have senses, mind and intelligence. Of course, the senses of Allah are not material but spiritual. They are perfect, unlimited, eternal and beyond contamination and illusion. Unlike our very limited material senses.
Allah has personal desires
There are the following statement in the Holy Qur'an:
"Wa 'inyam-sas-kallahu bi-zurin-fala kashifa lahu 'ilia hu / wa 'inyu-ridka bi-khay-rin-fala radda li-fazlih / yusiibi bihii manyashaaa-'u min 'ibaa-dih / wa Huwal-Gafur-ur-Rahim." - "If Allah afflicteth thee with some hurt, there is none who can remove it save Him and if He desireth good for thee there is none who can repel His bounty. He striketh with it whom He will of His bondmen. He is the Forgiving, the Merciful." (10.107)
We can understand from this verse that Allah awards his bounty to whom He desires. If Allah desires to award His bounty there is no one who can repel His mercy. This indicates that Allah acts according to His personal desire.
Allah also proclaims in the Holy Qur'an:
"Yaa - Baniii - 'Israaa-'iilazkuruu ni'-matiyallatiii 'an-'amtu 'alaykum wa 'awfuu bi-'Ahdiii 'uufi bi-'Ahdikum wa 'iyyaa-ya farhabuun.
Wa 'aaminuu bimaaa 'anzaltu musaddiqal-limaa ma-'akum wa laa takuunuuu 'aw-wala kaafirim-bih / wa laa tash-taruu bi-'Aayaatii samanan qaliilaa / wa 'iyyaaya fattaquun."
- "O Children of Israel! Remember My favour wherewith I favoured you, and fulfill your (part of the) covenant, I shall fulfill My (part of the) covenant, and fear Me.
And believe in that which I reveal, confirming that which ye possess already (of the Scripture), and be not first to disbelieve therein, and part not with My revelations tor a trifling price, and keep your duty unto Me." (2.40-41)
In these verses Allah address the people of Israel by saying, remember My favour, fulfill your covenant, I shall fulfill Mine, fear Me, believe in My revelations and keep your duty unto Me. This means that Allah desires that the people of Israel remember His favour, fulfill their covenant, fear Him, believe in His revelations and keep their duty unto Him. All
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these desires clearly reveal Allah has desire. This means Allah is indeed a Person. But this should strictly not be misunderstood to mean a person like a ordinary person. No! Allah is the supreme original Person. He is the never ending ocean of unlimited pure spiritual desires. This clearly shows Allah is a Person. Only a person can have a desire. No abstract light or abstract power can have desire. Desire has to originate from an individual.
Allah has personal Memory
In the Holy Qur'an, Allah exclaims,
"Faz-kuruni 'az-kurkum washkuru li wa la takfurun." - "Therefore remember Me, I (Allah) will remember you. Give thanks to Me, and reject not Me." (2.152)
"Alam tara 'annallaaha ya'-lamu maa fis-samaawaati wa maa fil-'arz? Maa yakuunu min - najwa salaasatin 'illaa Huwa raabi-'uhum wa laa Huwa saadisuhum wa laaa 'adnaa min-zaalika wa laaa "aksaia 'illaa Huwa ma-'ahum 'aynamaa kaanuu summa yunabbi-'uhum-bimaa 'amiluu Yawmal-Qiyaamah / 'innallaaha bikulli shay-'in 'Aliim." - "Hast thou not seen that Allah knoweth all that is in the heavens and all that is in the earth? There is no secret conference of three but He is their four, nor of five but He is their sixth, nor of less than that or more but he is with them wheresoever they may be; and afterward, on the Day of Resurrection, He will tell them of what they did. Lo! Allah is Knower of all things." (58.7)
"Qaala 'ilmuhaa 'inda Rabbii fii Kitaab / laa yazillu Rabbii wa laa yansaa." - "He (Moses) said: "The knowledge thereof is with my Lord in a record. My Lord neither erreth nor forgetteth." (20.52)
In the 152nd ayat of the 2nd sura Allah says, "Remember Me and I will remember you". This means Allah has individual memory. Allah remembers everything which happens in past. In the Holy Qur'an (58.7) it is explained that Allah knows and remembers all the actions of the living beings, good and bad. So, on the Day of Resurrection, He will tell them of what they have done. It is revealed, therefore, Allah can memorize.
Also it is explained by Moses in (20.52) that Allah neither errors nor forgets. This means He has a personal memory which further reveals and confirms that Allah is an individual Being, not an abstract thing.
Allah has personal Features
Allah has different personal features according to the following Qur'anic verses:
"... Qulil-laahu 'asra-'u makraa." - "... Say: Allah is more swift in plotting." (10.21)
"Fazaa-likumul-laahu Rabbukumul-Haqq. ..." - "Such then is Allah, your rightful Lord. ..."(10.32)
"... Innallaaha la-Zuu-Fazlin 'alan-naasi wa laa-kinna 'aksa-rahum laa yash-kuruun." -"... Lo! Allah truly is bountiful toward mankind, but most of them give not thanks." (10.60)
"... 'Inna Rabii Latiiful-limaa yashaaa / 'inna-huu Huwal-'Aliimul-Hakiim." - "... Lo! My Lord is tender unto whom He will. He is the Knower, the Wise." (12.100)
"Qaala sawfa 'astag-firu lakum Rabbii / 'inna-huu Huwal-Gaffuu-rur-Rahiim." - "He said: I shall ask forgiveness for you of my Lord. Lo! He is the Forgiving, the Merciful." (12.98)
"Innallaaha 'Aziizun-Zuntiqaam." - "... Lo! Allah is Mighty, Able to Requite." (14.47)
"Wa 'inna Rabba-ka Huwa yah-shuiuhum / 'innahuu Hakiimun 'Aliim." - "Lo! Thy Lord will gather them together. Lo! He is Wise, Aware." (15.25)
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"Ar - Rahmaanu 'alal - 'Arshistawaa." - "The Beneficent One, Who is established on the Throne." (20.5)
"... Wa la-yansurannallaahu many - yansuruh / 'innallaaha la-Qawiyyun 'Aziz." -"... Verily Allah helpeth one who helpeth Him. Lo! Allah is Strong, Almighty." (22.40)
'Aziz means Exalted in power, rank, dignity; Incomparable; Full of might and majesty; Able to enforce His Will. The last signification is the one that predominates here. (9, p. 962)
"Wa 'innallaaha la-'Ahmun Halim." - "... Lo! Allah verily is Knower, Indulgent." (22.59)
"Innallaaha la-'Afuw-wun Gafur." - "... Lo! Allah verily is Mild, Forgiving" (22.60)
"Wallaahu Ganiyyun Halim." - "... Allah is Absolute, Clement." (2.263)
"Wa kaanal -laahu Shaakiran 'Alima." - "... Allah was ever Responsive, Aware." (4.147)
"Tanziilul-Kitaabi minallaahil ... Shadiidil-Tqaabi. ..." - "The revelation of the scripture is from Allah, ... the Stern in punishment. ... " (40.2-3)
"... Fal-Hukmu lillaahil-'Aliyyil-Kabir." - "... But the command belongeth only to Allah, the Sublime, the Majestic." (40.12)
Thus, Allah is swift (10.21); rightful (10.32); bountiful (10.60); wise (12.100); tender (12.100); forgiving, merciful (12.98); mighty, able to requite (14.47); aware (15.25); beneficent (20.5); strong, almighty (22.40); indulgent (22.59); mild (22.60); clement (2.263); responsive (4.147); stern (40.3) and sublime, majestic (40.12). It is obvious that the owner of all these qualities must be a person. Otherwise how can abstract power be rightful or bountiful or forgiving or clement or responsive? To be responsive Allah must be a Person. Response is possible only between individualities.
Allah plays different personal parts
The Qur'an also describes that Allah plays different personal parts:
"Allahu Waliy-yullaziina "aamanuu. ..." - "Allah is the Protecting Friend of those who believe. ..." (2.257)
"... Wallahu Shahidun 'alaa maa ta'-maluun." - "... Allah is Witness of what ye do." (3.98)
"... Wa Huwa Khayrul Hakimin." - "... He is the Best of Judges." (10.109)
"... 'Inna Rabbaka Fa'-'aalul-li-maa yuriid." - "... Lo! Thy Lord is Doer of what He will" (11.107)
"... Faiammaaa 'aataw-hu maw-siqa-hum qaalal-laahu 'alaa maa naquulu Wakil." -"... Allah is the Warden over what we say." (12.66)
"... Qulil-laahu Khaliqu kulli shay-'inwa." - "... Allah is the Creator of all things." (13.16)
"Fata-'aalallaahul-Malikul-Haqq! ..." - "Then exalted be Allah, the True King! ..." (20.114)
"... Fa - 'aqiimus Salaata wa 'aatuz Zakaata wa'-tasimuu billaah / Huwa Mawlaakum - fani'-mai Mawlaa wa ni'-man Nasir!" - "... So establish worship, pay the poor-due, and hold fast to Allah. He is your Protecting Friend. A blessed Patron and blessed Helper!" (22.78)
"... Wallaahu Samii-'un 'Alim." - "... Allah is Hearer, Knower." (24.21)
"... Wa kaanallaahu 'alaa kulli shay-'ir-Raqiibaa." - "... Allah is Watcher over all things." (33.52)
"... 'Annallaaha bimaa ta'-maluuna Basir." - "... Allah is Seer of what ye do" (2.233)
"Wa Huwa Khayrur-Raaziqiin." - "... He is the Best of Providers." (34.39)
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"... 'Innallaahabi-'Ibaadihii la-Khabiirum-Basir." - "... Allah is indeed Observer, Seer ofHis slaves." (35.31)
"Huwallaa-hullazii ... Qudusus ... Muminul Muhay-minul ... Jabbarul." - "He is the Allah ... the Holy One, ... the Keeper of faith, the Preserver of safety, ... the Compeller." (59.23)
"Huwa-laahul Khaliqul Bari-'ul Musawiru ..." - "He is Allah, the Creator, the Evolver, the Fashioner...." (59.24)
Abdullah Yusuf Ali in his commentary (9, p. 1726) on this verse writes: "Khalaqa is the general term for creation, and the Author of all Creation is Khaliq. Baraa implies a process of evolving from previously created matter or state: the Author of this process is Bari-u, the Originator. Sawwara implies giving definite form or colour, so as to make a thing exactly suited to a given end or object: hence the title Musawwir, Fashioner from this show the completion of the visible stage of creation."
"Qulillaa humma Malikal - Mulki! ..." - "Say: О Allah! Owner of Sovereignty! ..." (3.26)
"Wa Huwa Khayrul-fasiliin." - "... He is the Best of Deciders." (6.57)
"Am 'indahum khazaaa-'inu Rahmati Rabbika 'Azizil Wahab?" - "Or are theirs the treasures of the mercy of thy Lord, the Mighty, the Bestower?" (38.9)
Thus, Allah is Friend (2.257); Witness (3.98); Judge (10.109); Doer (11.107); Warden (12.66); Creator (13.16); King (20.114); Patron (22.78); Helper (22.78); Hearer, Knower (24.21); Trustee (33.48); Watcher (33.52); Seer (2.233); Provider (34.39); Observer (35.31); Guardian (39.62); Holy One, Keeper of faith, Preserver of safety, Compeller (59.23); Evolver, Fashioner (59.24); Owner (3.26); Decider (6.57); Bestower (38.9). All these attributes reveal the Supreme Personality of God. No abstract light or power can reciprocate like a friend, king, helper, holy one or owner, etc.
Allah has personal Will
In the Holy Qur'an it is explained that Allah has Iradah, Will. It is very significant. This means that Allah has his own personal will power. His will determines everything. He wills, be it so; so it becomes.
"Wa lillaahi mulkus-samawati wal-'arzi wa maa baynahumaa / Yakhluqu maa yashaaa' / Wallaahu 'alaa kulli shay-'in Qadir." - "...Allah's is the sovereignty of the heavens and the earth and all that is between them. He createth what He will. And Allah is able to do all things." (5.17)
"... Subhaanah! 'Izaa qazaaa 'amran fa-'innamaa yaquulu lahuu "Kun-Fa-yakuun"." -"... Glory be to Him! When He (Allah) decreeth a thing, He saith unto it only: Be! And it is." (19.35)
Allah is "Fa-'alul-hma yurid." - "Doer of what He will. " (85.16)
Abdullah Yusuf Ali in his commentary (9, p. 1931) on this verse writes: "Allah's Will is itself the Word and the Deed. There is no interval between them. He does not change His mind. No circumstances whatever can come between His Will and the execution thereof. Such are His Power and His Glory."
So from these ayats of the Holy Qur'an the existence of Allah's personal will power is obvious. Presence of the "will" indicates a person. No impersonal, abstract light or energy can have will. If there is a will, there must be an owner of this will, or a person. Allah is the owner of the supreme will because He is able to do all things just by willing it. This means that Allah is the Supreme Person with Supreme Will Power.
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Allah is the Living One
The Holy Qur'an also states,
"AUahu la ilaha ilia hu / alhayyu Iquyyum. ..." - "Allah! There is no God save Him, the Alive, the Eternal. ..." (2.255)
Abdullah Yusuf Ali in his commentary (9, p. 114) on this verse writes: "The attributes of Allah are different from anything we know in our present world; He lives, but His life is self-subsisting and eternal; it does not depend upon other beings and is not limited to time and space."
"Huwe Ihay. ..." - "He is the Living One. ..." (40.65)
"The real, self-subsisting Life is only in Him." (9, p. 1444)
From these ayats we can clearly see that Allah is Lhay - "The Living One", One Who is alive, not a dead or an inert abstract reality. "Life" indicates personality. If we say, Allah is the Living One this means Allah is a Person. Because "life" is a symptom of individual existence. Of course, the life of Allah is endless, has no beginning and no end. That is why the Holy Qur'an proclaims, Allah is '"alhayyu Iquyyum", the Alive, the Eternal. Allah is the Living One, the Alive Person whose life is eternal. We cannot trace the beginning of Allah's life. He is never born and never dies. Allah is the Eternal Alive Supreme Person.
Allah has personal Power
The Holy Qur'an states,
"... Innallaha 'ala kuli shay-'in-Qadir." -"... Allah is Able to do all things." (2.20) "... Innallaha la-Qawiyun 'Aziz." - "... Lo! Allah is Strong, Almighty." (22.40) Thus Allah is Qadir or able to do everything, Qawiyun, Strong and Aziz, Almighty. Allah has Qudrat, Power and creates everything in the heavens and on the earth. He gives life to the dead, creates moving and non-moving living entities. He is supremely Almighty. This means that Allah has ability and power to do anything He desires. This power belongs to Him, it is His personal Power. Thus Allah is a Person who has the ultimate Power.
Allah has personal Power of speech
Further, in the 30th ayat of the 2nd sura the word qala, "said" is very important.
Allah "said unto the angels: Lo! I am about to place a viceroy in the earth." (2.30), "narrates unto (Muhammad) the best narratives." (12.3).
This means that Allah has personal reciprocation through kalam, speech with angels, the Prophet and mankind. This also means that Allah has His personal power of speech. He is the One who creates kalam, speech. "The speech" means reciprocation. It indicates at least two personalities, one who speaks and one who hears. Allah spoke with the Holy Prophet Muhammad (S. A. W.). The Holy Prophet Muhammad (S. A. W.). is a person this means Allah is also a Person. Allah is the Supreme, He cannot be less than the Holy Prophet Muhammad (S. A. W.). If human beings have personality how can we say that Allah does not have personality? How dare we deprive Allah from something. When the Holy Qur'an states, "Allah speak" this means that Allah is a Person, not an abstract reality. Because an abstract reality is speechless. Thus according to the Holy Qur'an, Allah is the Active Alive Speaking Person.
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Allah has personal Ability to hear
The Holy Qur'an also states:
"... Wallahu Sami-'un 'Alim." -"... Allah is Hearer, Knower." (24.21) This means that Allah has an individual capacity samaa, to hear everything. Ability to hear indicates personality. The Holy Qur'an proclaims, "Wallahu Sami-'un 'Alim." This means Allah hears and He knows. When Allah hears the prayers of His devotees He reciprocates. There are many stories in the Holy Qur'an which show us how Allah spoke with the prophets. For example, with Moses, Abraham, etc. When they replied to Allah He heard them. Thus Allah has personal reciprocation with the prophets through speaking and healing. This individual capacity of Allah to hear gives further proof that He is a Person, not an abstract senseless, deaf and dumb reality.
Allah has personal Ability to see
There again Allah states:
"... Inni bima ta'-maluna Basir." - "... Lo! I am Seer of what you do." (34.11)
Abdullah Yusuf Ali in his commentary (9, p. 1276) on this verse writes: "... They were told that Allah was watching over them all with personal solicitude implied in the singular pronoun "I"."
This means Allah has the personal ability basar, to see everything. Basar or ability to see indicates personality. Allah said in the Holy Qur'an, "Bima ta'-maluna Basir", "I am Seer of what you do". This means that seeing of Allah is not an abstract observation but it is vision of a personality. Allah sees what we do at every moment of our lives and He reciprocates accordingly. Allah is the Witness of our activities. Out of His causeless mercy, He personally watches and guides us. This is Allah - the Seer, the Witness, the Watcher which, in the ultimate sense, means He is a Person. He personally sees, He can't be an abstract observing us. No. Allah is the personal Seer, One Who witnesses. One Who watches with His all-seeing eyes, all this clearly informs us, not only is Allah a person but He is the Supreme Transcendental Person.
Allah has personal Identity
In the Holy Qur'an it is mentioned:
Allah said, "Wa ma khalaqtul Jinna wal-'insa 'illaa liya'-buduun. Ma 'uriidu minhummir Rizqinw-wa ma 'uriidu 'any-yut-'iinuun." -"I created the jinn and humankind only that they might worship Me. I seek no livelihood from them, nor do I ask that they should feed Me." (51.56-57) The term "I" is very significant here. The speaker who is saying "I" must   have His own personality. Any person who has any knowledge of grammar can understand that "I" refers to a personality. Therefore, the Personality of God, speaking to the Holy Prophet Muhammad (S. A. W.), uses "I" while describing His own transcendental identity. "1" has a specific meaning, it is not a vague term which can be whimsically interpreted. "I" when spoken by Allah, refers to the Supreme Personality of God and nothing else.
Allah has personal Knowledge
Finally, the word 'Alim - "Knower" in the previously mentioned ayat (24.35) is very important.
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"... Wallahu bi - kulli shay-'in 'Alim." - "... Allah is Knowerof all things." (24.35) "Wa 'indahu mafatihul Gaybi la ya'-lamuha 'ilia hu / wa ya'-lamu ma fil-bari wal-bahr / wa ma tas-qutu minw-waiaqatim 'ilia ya'-lamuha / wa la habatin fi zulumatil-'arzi / wa la rat-binw-wa la ya-bisin 'ilia fi Kitabim-Mubin." - "And with Him cire the keys of the invisible. None but He knoweth them. And He knoweth what is in the land and the sea. Not a leaf falleth but He knoweth it, not a grain amid the darkness of the earth, naught of wet or dry but (it is noted) in a clear record." (6.59)
Thus, Allah is Alim, Knower, that is, He knows everything, visible and invisible, manifest and unmanifest. This means that Allah has absolute knowledge about everything and about Himself also. He has knowledge about His identity. Metaphysical philosophy defines a person as "a self-objectifying consciousness". Allah, in the ultimate sense, is the Person, as He knows His own individuality and is aware of who He is. Allah is the absolute individual Person with the ultimate inconceivable consciousness. He is fully conscious of His own individuality and is fully conscious of every other individual.
Allah is the best Person
One more point is that the Holy Qur'an mentions:
"... Wallahu Khayrul-makirim." - "... Allah is the best of plotters." (8.30) and
"... Wa innallaha la-huwa Khayrur- raziqin." - "... Lo! Allah, He verily is best of all who make provision." (22.58)
It is mentioned in the Holy Qur'an that Allah is ''Khayrul-makilim' and ''Khayrur-raziqin" or "Allah is best of all who makes plot" and "best of all who makes provision". In this way the Holy Qur'an compares Allah with other persons who make plots and persons who make provisions. But we can compare only comparable things. We can compare a person with a person hut we cannot compare a person with an impersonal energy. When the Holy Qur'an compares Allah with persons this clearly indicates that Allah is not an impersonal energy but also must be a person. Otherwise how can an impersonal energy be best among personalities? Such statements make no sense. Therefore, from above mentioned ayats we can understand that among all persons who plot Allah is the best Person and among all persons who make provisions Allah is again the best Person.
By summarizing all the above mentioned points we can say that Allah, as revealed in the Qur'an, is not an abstract being but a being who has haiyat (life), ilm (knowledge), qudrat (power), iradah (will) and who is able to kalam (speak), hasar (see) and samaa (hear). He has life which is eternal, knowledge which embraces everything, power which is insuperable, will which determines everything and He is able to speak with the entire universe, to see and hear everything with no effort. These attributes clearly indicate that Allah is not a person in the ordinary material sense, but is the Supreme Transcendental Person beyond our imagination and the perception of our mundane limited senses.
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PART     TWO
Allah has a spiritual form
Allah has Eyes
In the Holy Qur'an we find so many verses which describe the bodily features of Allah. For example:
"... Wallaahu bimaa ta'-maluuna Basiir." - "... Allah seeth well whatever ye do." (2.265)
"Wasna-'il-fulka bi-'a'yunina wa wah-yina. ..." - "Build the ship under Our (Allah's) eyes and by Our inspiration. ..." (11.37)
This particular verse is connected with the story about the prophet of Allah, namely Noah. Noah was sent by Allah to his nation. When Noah proclaimed his prophethood, he said to his nation, "I am here to warn you. So I warn that you serve none but Allah. I fear for your punishment on the Day of Judgment." But the chieftains of his nation, who disbelieved, said: "We see you as a mortal like us, no one will follow you and we deem you liar." Noah replied: "O my people! Allah knows best what is in everyone's heart and he will pay back accordingly." They said: "O Noah! Now bring upon us that wherewith you threatens us, if you are truthful." Noah replied: "Only Allah will bring it upon you if He wants and you will not find means for escape." They again said: "You have invented it." Then Allah said to Noah: "No one of your nation will believe but him who has believed already. Be not distressed because of what they do. Build the ship under My eyes and by My inspiration and speak not unto Me on behalf of those who do wrong. They will be drowned." Noah began building the ship, and every time the chieftains ot his nation passed him by, they made a mock of him. Thus the mocking continued until water started gushing forth. This was a sign of the coming Flood, water gushing up from the ground as well as falling from the sky. Allah said to Noah: "Load therein two of every kind, a pair (a male and female), and your household. Noah cried unto his son who was standing in the distance: "O my son! Come ride with us, and be not with the disbelievers." His son said: "I shall betake me to some mountain that will save me from the water." Noah replied: "This day there is none who would be saved from the commandment of Allah but him on whom He bestows mercy." And the wave came between them, he was washed away to drown like all the other disbelievers. Thus, the commandment of Allah was fulfilled. The ship came to rest upon the mount Al-Judi. Allah said to Noah: "Go down from the mountain with peace from Me and blessings upon you and the nations that will spring from those with you."
Thus, there are clear evidences from the Holy Qur'an that Allah has Aynun, "Eyes". Of course, the Eyes of Allah are different from our eyes. His Eyes are spiritual, unrestricted and have unlimited potency. Unlike our eyes which are very limited and imperfect. We cannot even see our hand in a dark room. Allah can see the seeable and unseeable. He observes every corner of His creation.
Allah has Senses of hearing
In the 50th ayat of the 34th sura it is written that Allah "hears all things": "... Innahuu Samii-'un-Qarib." - "It is He Who hears all things, and is (ever) near." "... Wallaahu Samii-'un 'Alim." - "... Allah is Hearer, Knower." (2.224) Thus, Allah is the owner of the spiritual senses of hearing. Allah's spiritual Ears are
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eternal, perfect and have unlimited potency. He can hear everything that is hearable and unhearable.
Allah has Sense of speech
In the Holy Qur'an it is stated:
"Innallaziina yashta-ruuna bi-'ahdillaahi wa 'aymaanihim samanan-qalilan 'ulaa-'ika laa khalaaqa lahum fil-'Akhirati wa laa yukallimu-humullaahu wa la yanzuru 'ilayhim Yawmal Qiyamati wa la yuzakkiihin / wa lahum 'azaabun 'aliim." - "Lo! Those who purchase a small gain at the cost of Allah's covenant and their oaths, they have no portion in the Hereafter. Allah will neither speak to them nor look upon them on the Day of Judgment, nor will He cleanse them. Theirs will be a painful doom." (3.77)
Abdullah Yusuf Ali in his commentary (9, p. 163) on this verse writes: "Even on sinners - ordinary sinners - Allah will look with compassion and mercy. He will speak words of kindness and cleanse them of their sins. But those who are in active rebellion against Allah and sin against their own light, - what mercy can they expect?" This means that in the Day of Judgment Allah will look upon some people and speak with them. Thus Allah has sense of speech.
"Wa 'iz qaala Rabbuka lil Malaaa-'ikati "Innii jaa-'ilun fil-'arzi Khalifah" / Qaaluuu 'ataj-'alu fihaa many-yufsidu fiihaa wa yasti-kud-dimaaa? wa nahnu nusabbihu bi-Hamdika wa nu-qaddisu lak / Qaala "Inniii 'a'-lamu ma la ta'-lamuun." - "And when thy Lord said unto the angels: Lo! I am about to place a viceroy in the earth, they said: Wilt Thou place therein one who will do harm therein and will shed blood, while we, we hymn Thy praise and sanctify Thee? He (Allah) said: Surely I know that which ye know not." (2.30)
This verse is connected with one incident which happened when Allah decided to create the human being, namely Adam. Allah informed the angels about His decision by saying: "I am about to place a viceroy on earth." But the angels objected. They predicted that humans will do harm and will shed blood. Allah replied to the angels: "Surely I know that which you know not." Then Allah created Adam from the clay and enlivened him by placing a soul in a body. He taught Adam all the names of God as well as the names of the animals and plants. Allah displayed Adam to the angels, and asked them: "Now you inform me of these names." But the angels could only reply: "We have no knowledge besides that which You have taught us." Allah said: "O Adam! Inform them of these names of creation." When Adam informed the angels about these names as well as their own names, Allah said: "Did I not tell you that I know the secret of the heavens and the earth? I know that which you disclose and which you hide. Now prostrate yourselves before Adam." They fell prostrate. Only one angel, namely Iblis disobeyed the order of Allah out of pride. Allah asked him: "O Iblis! What hinders you from falling prostrate before that which 1 have created with My hands. Are you too proud or are you of the high exalted?" Iblis replied: "I am better than Adam. You created me from fire, while him from clay. Allah said: "Go down from here. Now you are an outcast. My curse is on you till the Day of Judgment." Iblis replied: "Then, by Your might, 1 surely will bewilder everyone of them, except the single-minded slaves of You." Allah said: "1 shall fill hell with you and with such of them who will follow you." Then Allah said to Adam: "O Adam! Dwell you and your wife in the Garden, and eat freely of the fruits as you will. But come not near this tree otherwise you will become a wrong-doer. Iblis is an enemy unto you and unto your wife. If you listen to him, he will lead you away from the Garden of Paradise to a life of hardship." Then Iblis whispered to them that he might manifest unto them that which has been hidden from them. Iblis said: "O Adam! Shall I show you the tree of immortality and power that wastes not away? Your Lord forbade you from
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this tree so to prevent you from becoming angels or becoming of the immortals." Iblis swore unto them, saying: "I am a sincere adviser unto you." Thus he led them on with deception and cunningness. When they tasted fruits of the tree, their shame became manifest to them and they began to hide by heaping on themselves some of the leaves of the Garden. Thus Iblis bewildered them, causing them to deflect from the righteous path and so they were expelled from the happy state of life. Then Allah summoned them, saying: "Did I not forbid you from that tree? I informed you that Iblis is an open enemy to you. Fall down from here, one of you will be a foe unto the other. There shall be for you on earth a habitation and provision for a while."
From this incident we can see how freely Allah spoke with angels, Iblis and Adam. This means that Allah has sense of speech, or a spiritual Mouth. Allah can and does freely speak unlimitedly with His spiritual Mouth.
Allah has a Face
Further the Holy Qur'an says:
"Wa laa tat-rudil-laziina yad-'uuna Rabbahum bil-gadaati wal-'a-shiyyi yuriiduuna wajhah. ..." - "Sent not away those who call on their Lord morning and evening, seeking His face. ..." (6.52)
"Walla - zina sabarub - tiga wajhi Rabbi-him. ..." - "Such as persevere in seeking their Lord's face. ..." (13.22)
"Wasbir nafsaka ma-'allazina yad-'una Rabbahum - bil - gadati wal-'ashiyi yuriduna wajhabu. ..." - "Restrain thyself along with those who cry unto their Lord at morn and evening, seeking His face. ..." (18.28)
"Zalika khayrul-lillazina yuriduna wajhallahi. ..." - "That is best for those who seek Allah's face. ..." (30.38)
"Wa ma 'ataytum-min zakatin-turiduna wajhallahi ..." - "But that which you give in charity, seeking Allah's face, hath increased manifold ..." (30.39)
One meaning of the word wajha is "self". Abdullah Yusuf Ali in his commentary (9, p. 1189) to 30.39 writes: "Seeking the Face of Allah, i. e. out of our pure love for the true vision of Allah's own Self." The word "self indicates individuality. This means Allah has individuality; He is not an abstract object. If we apply the above mentioned interpretation to the words wajhallahi, "Allah's face" this will means that Allah is individual, that is to say He is a Person. Thus the expression "Allah's face" means Allah is a Person and He has a Face.
"Wa lillahi Imasriqu we Imegrib / fa aynami tuwellu fatemma wejhu llah..."- "Unto Allah belong the East and the West, and whithersoever you turn, there is Allah's face. ..." (2.115)
"Kullu shay - 'in halikun 'ilia wajhah. ..." - "Everything will perish except His (Allah's) face. ..." (28.88)
"Kullu man 'alay-haa faan.
Wa yabqa wajhu Rabbika Zul-Jalali wal-'Ikram." -
"All that is on earth will perish.
But will abide (forever) the face of thy Lord full of Bounty and Honour." (55.26-27)
From all these quotations the existence of Allah's Wajha, "Face", is undeniably apparent. We can understand from the above mentioned verses (55.26-27) that everything in this material world is temporary but only Allah's Face is eternal. The word Wajha, "Face" expresses personality. Also the word Ikram, "Honour" is very important in these verses. Two meanings are prominent in this word Ikram. The first meaning is of generosity as proceeding from the person whose attribute it is, and the second meaning is of honour, as given by others
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to the person whose attribute it is. (7, p. 1400) One who has a face and is called Ikram must be a person. Allah's Face is of the most beautiful beauty of all beauty. His all beautiful face gleams with a smile so radiant it immediately captures and melts the hearts of His devotees. It's stated that anyone who sees the beautiful smile of the Supreme Lord will never forget it. Thus, they obtain perfection as they never forget Allah.
Allah has Hands
Also the Holy Prophet Muhammad (S. A. W.) states in the Qur'an: "Qui 'innalfazla biyadillah. ..." - "Say: Lo! The bounty is in Allah's hands..." (3.73) "Qala ya Tblisu ma mana-'aka 'an-tasjuda lima khalaqtu biyaday? ..." - "He (Allah) said: Iblis! What hindereth you from falling prostrate before that which I have created with my hands. ..." (38.75)
"Wa ma qadarullaaha haqqa qadrihi wal-'arzu jamii-'an-qabzatuhuu Yawmal-Qiyaamati wasama-watu matwiyatum biyaminih. ..." - "No just estimate have they made of Allah, such as is due to Him. On the Day of Judgment the whole of the earth will be but His handful, and the heavens will be rolled up in His right hand. ..." (39.67)
We can understand from this verse that on the Day of Judgment Allah will be able enclose the whole earth in the palm of His hand and he will roll up the heavens with His right hand.
"Yadullahi fawqa 'aydihim. ..." - "The hand of Allah is above their hands ..." (48.10) "Tabarakalazi biyadihil - mulk / wa huwa 'ala kulli shay-'in qadir." - "Blessed is He in Whose hand is the sovereignty, and He is able to do all things." (67.1)
"Wa qaa-latil Yahudu yadullaahi magluulah / Gullat 'ay-diihim wa lu-'inuu bima qaaluu / Bal Yadaahu mabsuuta - taani yun - fiqu kayfa yashaaa." - "The Jews say: Allah's hand is fettered. Their hands are fettered and they are accursed for saying so. Nay, but both His hands are spread out wide in bounty. ..." (5.64)
So the Holy Qur'an gives a clear description of the hands of Allah and His handful. Of course, some people try to give secondary or metaphorical interpretation of the hands of Allah, but first of all, we can see how Allah explains that He has a right hand, this means He must also have a left hand. The second point is that even if we use a metaphorical expressions, these expressions are based on factual objects which exist. For example, we used to say, "The power is in the hands of the King", because the King has hands. The lion is also the king of the animal kingdom but we never say, "The power is in the hands of the lion", because it sounds ridiculous. But we can not joke with Allah. If Allah himself gives so much stress to the existence of His hands, how do we dare to deny their existence? Thus Allah has two hands, right and left.
Allah has Image
Further Allah says in the Holy Qur'an:
"... Lillahil Masalul 'Ala." - "... Allah's is the Sublime Similitude." (16.60)
"Wa huwallazi yabda-'ulkhalda summa yu-'iduhu wa huwa 'ahwanu 'alayh / wa lahul-Masalul 'Ala fisamavati wal - 'arz. ..." - "He (Allah) it is who produceth creation, then reproduceth it and for Him it is most easy, His is the Sublime Similitude in the heavens and in the earth. ..."(30.27)
Masalul means similitude, resemblance, likeness, or image. And Allah said that His Similitude, Resemblance, Likeness, or Image is Sublime in the heavens and in the earth. This means that among all images of all creation His Image is far superior and supreme. Of course,
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Allah's Image or Form is not material but spiritual. His Form is primeval and eternal. It is not born or created but ever-existing. The Form of the Supreme Lord neither deteriorates nor is subjected to old age. Allah is ever youthful.
Allah can be seen
Then Allah said,
"Wuj uhuny-y awma-' izinazirah
Ila rabbiha nazirah." -
"That day will faces be resplendent,
Looking toward their Lord." (75.22-23)
The meaning of this ayats is that when righteous people will come to Allah, they will be able to see their Lord and their faces will be resplendent. Thus Allah is not an abstract power or energy but a living One who has the supreme form. For righteous people will be able to see Him on the Day of Judgment.
Allah has a Abode
But what is this place where Allah resides and where will the righteous attend Him? The Qur'an shows us this place:
"Minallahi zil-ma-'arij.
Ta'-rujul-mala-'ikatu war-ruhu 'ilayhi fi yawmin-kana miq-daruhu khamsina 'alfa sanah." -
"From Allah, Lord of the ascending stairways.
(Whereby) the angels and the spirit ascend unto Him in a day whereof the span is fifty thousand years." (70.3-4)
"... Wallaahu 'indahuu husnul-raa'aab." - "... Allah! With Him is a more excellent abode." (3.14)
From these ayats we can easily understand that Allah has supreme abode, where He personally resides. Allah is not a abstract thing but is the living One Who has His own abode where He resides. Pure devotees of the Supreme Lord by His causeless mercy will attain Allah's eternally blissful abode and will associate with Him personally.
Allah sits on the Throne
Also the Holy Qur'an gives the description of the particular entourage of Allah:
"Inna Rabba-kumulla-huUazi khalaqas-samawati wal-'arza fi sitati 'aya-minsumas-tawa 'alal 'Arshi yudab-birul-'amr. ... " - "Lo! Your Lord is Allah who created the heavens and the earth in six Days, then He established Himself upon the Throne, directing all things. ..."(10.3)
"Wa huwal-lazi khala-qasamawati wal-'arza fi sitati 'aya - minwa kana 'Arshuhu 'alal-ma-'i. ..." - "And He (Allah) it is who created the heavens and the earth in six Days and His Throne was upon the water. ..." (11.7)
"Ar- Rahmanu 'alal 'Arshistawa." - "The Beneficent One, who is established on the Throne." (20.5)
"Fa - subhanallahi Rabbil 'Arshi. ..." - "Glorified be Allah, the Lord of the Throne. ..." (21.22)
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"Wa taral- mala -'ikata hafina min hawlil-'Arshi yusabihuna bi-hamdu Rabbihim. ..." - "And thou (O Muhammad) seest the angels thronging round the Throne, hymning the praises of their Lord. ..." (39.75)
"Huwallazi khalaqas-samawati wal-'arza fi sitati 'ayamin sumas-tawa 'alal 'Arsh. ..." -"He it is who created the heavens and the earth in six Days; then He mounted the Throne. ..." (57.4)
"Wal-malaku 'ala 'arja-'iha / wa yahmilu 'Arsha Rabbika fawqahum yawma-'izin-samaniya." - "And the angels will be on the sides thereof and eight will uphold the Throne of their Lord that day, above them." (69.17)
Abdullah Yusuf Ali in his commentary (9, p. 1807) on this verse writes: "The number eight has perhaps no special significance, unless it be with reference to the shape of the Throne or the number of the angels. The Oriental Throne is often octagonal, and its bearers would be one at each corner." This verse and commentary indicates that Allah's Throne has a particular shape and on the Day of Judgment the angels will be able to carry Allah on His Throne.
Thus from these ayats we can understand that Allah has 'Arsh - the Throne, He sits on His Throne, angels surround Him and on the Last Day they will be carrying Him on His Throne. Therefore Allah is not an abstract energy or power. He is the supreme living One who is the Proprietor of energy and power but He Himself has form. Otherwise how can Allah be in a particular place and sit on the Throne?
Allah travels around His creation
Moreover, in the Holy Qur'an, it is mentioned that Allah travels around His creation:
"Hal yanzuruuna 'illaaa 'any-ya' - tiya - humullaahu fii zulalim-minal-gamaami walmalaaa-'ikatu wa quziyal-'amr? Wa 'ilallaahi turja-'ul-'umuur."- "Will they wait until Allah comes to them in canopies of clouds, with angels (in His train) and the question is (thus) settled? But to Allah do all questions go back (for decision)." (2.210)
"Wa ja-'a Rabbuka walmalaku safan safa." - "And thy Lord shall come with angels, rank on rank." (89.22)
"Awalam ya-raw 'ana na 'til-'arza nan-qusuha min 'atra-fiha? Wallahu yah-kumu la mu-'aqiba li-hukmih / wa huwa sari-'ul-hisab." - "See they not how He (Allah) visits the land, reducing it of its outlying parts? (When) Allah doometh there is none that can postpone His doom, and He is swift at reckoning." (13.41)
Once again Allah said,
"... Afala yarawna 'ana na'-til-'arza nanqusuha min 'atrafiha? 'Afahumul galibun?" -"... See they not how We visit the land, reducing it of its outlying parts? Can they then be the victor?" (21.44)
We can realize from these ayats that Allah is not an abstract thing but a spiritual One Who can be in a particular place and have a Form. He can travel around His entire vast creation unlimitedly, occasionally visiting our planet.
Thus, nobody can deny the fact that Allah has spiritual Eyes, Ears, Mouth, Face and Hands because these bodily limbs of Allah are explicitly mentioned in the Holy Qur'an. More than this, the Holy Qur'an mentions the Sublime Image of Allah, His Realm and His Throne, on which He sits. If Allah has spiritual Eyes, Ears, Mouth, Face and Hands, how can we deny that He has a spiritual Form? First of all, how can His limbs exist separately and, secondly, if Allah is the source of everything and if all things belong to Him, how it is possible that He does not have a Form? If He has all things, that means He has a Form also.
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Otherwise He would not be complete - something would be missing. Of course. He does not have a form which consists of material elements and deteriorates. He has a spiritual Form which consists of pure spirit. His Form is not ordinary, but Supreme, Eternal, Blissful, Transcendental and beyond our imagination and description.
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AFTERWARDS
We can understand from the ancient history of the Arab peninsula how degraded the ancient Arabs were. They had terrible customs and rituals. They lost their real spiritual knowledge and had became idolaters (those who worship idols). The Holy Prophet Muhammad {Sallal-lahu Alaihe Wa Sallam) started to preach in this environment. He preached according to time, place, circumstances and the level of people's spiritual understanding. Once, the Holy Prophet Muhammad (S. A. W.) said, "Speak to people according to the level of their intellectual capacities. For if you speak all things to all men, some cannot understand you, and so fall into errors." (6, p. 31) In this connection Abdullah Yusuf Ali writes: "While the basic principles of Allah's Law remain the same, its form, expression and application have varied from time to time, e. g., from Moses to Jesus, and from Jesus to Muhammad. It is one of the beneficent mercies of Allah that we should forget some things of the past, lest our minds become confused and our development is retarded." (9, p. 1939) The mission of the Holy Prophet Muhammad (S. A. W.) was to reestablish the worship of one God and to stop idol worship. Even though the Holy Prophet Muhammad (S. A. W.) had been given divine knowledge and vision of Allah confidential transcendental form and as we shall show soon, the Holy Prophet Muhammad (S. A. W.) factually accepted holy pictures, images and deity worship as bonafide methods of honoring, remembering and serving Allah, he couldn't reveal the very personal information about Allah because the people were at a stage of great morale degradation and to reveal such sensitive knowledge in these circumstances would have been very dangerous and destructfull. So, the Holy Prophet Muhammad (S. A. W.) was obliged to completely reject worship of any image and pictures. He had to cut back the disease right down to it's root because the religious teachings had become infested by sinful activity right down ю the roots. The Holy Prophet Muhammad's (S. A. W.) mission was not to repair the sick environment but to completely cut it down and reestablish the divine teaching on solid healthy foundations. His mission was to wipe away a spreading disease and give us a foundation which can support our future progress to Allah. Just like history shows us, another representative of Allah, namely Buddha. He came at a time when people were misusing the Vedic sacrificial ceremony. They were killing cows and eating their flesh under the name of serving and pleasing God. This was a very abominable state of affairs. So in order to begin the correction process Buddha was obliged to totally reject Vedic injunctions (the very knowledge that took one to God) and preach ahimsa (non​violence). This had to be established first. Then people were ready to understand and follow the next stage of purification and realization. Just like it would be most dangerous to build nice apartments on top of a building that's diseased and rotting away. The correct procedure is to knock it down, strengthen the foundations then begin building nice apartments, one floor after another. So similarly, according to time, place and circumstances the Holy Prophet Muhammad (S. A. W.) rejected images and pictures. But in one incident which is very prominent in his life he factually accepted a holy picture. This took place when the Holy Prophet Muhammad (S. A. W.) conquered Mecca and entered the Ka'ba, he ordered the destruction of all idols which were being worshipped there. It is alleged that there were paintings on the walls, including pictures of Virgin Mary with infant Jesus in her arms. According to ancient tradition, the Holy Prophet Muhammad (S. A. W.) ordered all the paintings to be erased except one depicting Jesus and His mother. (79, p. 309) He put His hands over this picture and so saved it from destruction. (93, p. 171), (46, p. 133)
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Once, in the earliest Meccan period of his preaching, the Holy Prophet Muhammad (S. A. W.) had a revelation which apparently permitted the intercession of the most honorable goddesses. One version of this is:
Did you consider Al-Lat and Al-Uzza And Al-Manat, the third, the other? Those are the swans exalted; Their intercession is expected. Their likes are not neglected.
(The word translated "swan exalted" means that these are a kind of angelic being.) (112, p. 113)
The Holy Prophet Muhammad (S. A. W.) prostrated himself at the end of the discourse, and the congregation prostrated also. (93, p. 387), (153, p. 184), (163, p. 21), (121, p. 137) All these facts show us that factually the Holy Prophet Muhammad (S. A. W.) accepted holy pictures, images, and deity worship but practically completely rejected pictures and images because of time, place and circumstances.
According to the Muslim tradition, a part of the "Heavenly Book" which was kept under the Throne of Allah was revealed to the Holy Prophet Muhammad (S. A. W.) in the Arabic language. More than this, the Holy Prophet Muhammad (S. A. W.) once had miraj -"ascending" to the heaven and after penetrating the 7th layer of heaven, he attended the Throne of Allah . This time he received divine knowledge from Allah. This divine knowledge given by Allah is of three kinds:
1) The knowledge that Allah ordered the Holy Prophet Muhammad (S. A. W.) to conceal;
2) The knowledge that Allah let him choose whether he concealed or revealed;
3)
The knowledge which Allah ordered the Apostle to communicate to all the
members of the ummah (community). (62, p. 108)
In this way the Holy Prophet Muhammad (S. A. W.) got part of the unlimited spiritual knowledge and at the same time he was ordered by Allah to conceal some parts of this knowledge. But still, the Holy Prophet Muhammad (S. A. W.) gave many hints for those people who had some understanding. When the Holy Prophet Muhammad (S. A. W.) ascended to heaven and met Allah, Allah was sitting on the Throne. When people asked the Holy Prophet Muhammad (S. A. W.), "Have you seen Allah?" The Apostle answered: "I saw only light, a light so intense that Allah sat behind 20,000 curtains. If these curtains were to be removed and someone were to see the face of Allah he would immediately be burned to ashes. (131, p. 108)
When the Holy Prophet Muhammad (S. A. W.) stood in front of Allah he felt reassured, but He found it hard to stand his ground when Allah stretched out His hands and placed one on his shoulder and the other on his chest. An icy chill froze his bones and his blood . Then the coldness faded and was succeeded by an ecstatic bliss which seemed to carry the Holy Prophet Muhammad (S. A. W.) out of his body into a state of being so marvelous that it was impossible to describe. (51, p. 114)
Muadh-bin-Jabal said: "The Prophet on one occasion, hindered our saying the morning prayers till we were near seeing the sun, then he hastened out of his house, and the Tacbir was called aloud, then the Prophet said prayers in haste, and when he had repeated the Salam, he said, " Sit in your places, and I will inform you the cause of my being so late this morning. I got up early, and performed the Wadu, and said prayers, agreeably to the wishes of Allah, and I felt drowsy in my prayers, after which I awoke, and all of a sudden I saw my
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Creator in a most lovely form, and he said, "O! Muhammad!" I said, "What do you command?" He said, "What do the angels argue about?" I said, "I do not know." Then I saw my God put the palm of his hand between my two shoulders till I felt my breast cold; then everything in the world appeared clear before me, and I knew the whole. Again He asked about disputations of the angels . I replied, "They dispute about deeds which cover sin." (100, p. 155)
It is recorded in tradition from Bukhari and Muslim, that once the Prophet of Islam said, "Allah-Taala (God Most High) created Adam in His own sura (form, image)." (140, p. 45), (99, p. 74)
From these clear evidences of the Holy Prophet Muhammad (S. A. W.) himself we can understand that Allah is the Supreme Transcendental Person and has a Spiritual Form .
But let us also see what is the opinion of prominent Muslim scholars.
The author of Jowhara (p. 107-112) says: "It is possible to see Allah in this world as well as in the next. In this world it has been granted to Muhammad only. In the future world however all believers will see Him; some say only His eyes, others say His whole face, others say every part of His body." (88, p. 55)
Many Muslims on the basis of Qur'anic verses: (48.10); (25.60); (7.52); (10.3); (32.3); (11.9); (57.4); (75.22-23); (22.60 and 74); (31.27); (42.9); (58.1) believed that Allah posses a head, mouth, eyes, ears, hands and feet just like those of a human being. In the opinion of Abu Mo'ammar ol-Hodhali, a preacher at Baghdad, anyone who denied this belief was an infidel. Adherents of the school of the famous traditionist and lawyer Ahmad b. Hanbal have the same opinion. The school's chief later exponent, Ahmad b. Taymiya, called the Mo'tazelites infidels and Ghazzali a heretic; on one celebrated occasion, after quoting the Qur'an in a sermon, he said to the congregation as he stepped down from the pulpit of the great mosque at Damascus, "Allah will step down from His Throne in the same way as I am stepping down from this pulpit." (32, pp. 157-158)
Abu' Amer ol-Qorashi, a Moor from Majorka declared that it was heretical to understand the sentence, "There is nothing similar to Him (Allah )" in (42.9) as meaning what it says; it meant, in his opinion, that nothing resembles Allah in respect of His divinity, because "Allah possesses limbs and organs like yours and mine." As proof of God's possession of such limbs and organs, Abu' Amer ol-Qorashi cited the description of the Last Judgment in (68.42), and then slapped his thigh and said, "Allah has legs just like mine." (32, p. 159)
Thus, considering all the above mentioned points we can understand that the Holy Prophet Muhammad (S. A. W.), like the prophets of ancient times, revealed knowledge according to time, place and circumstances. But because Allah is al-Rahman-ul-Rahim - the Compassionate and Merciful, He simultaneously reveals knowledge for people of all levels of understanding. If someone wants to understand Him as impersonal and formless He reveals suitable knowledge, if someone is ready to accept Him as personal but formless He reveals the corresponding knowledge, but if someone is sufficiently fortunate and intelligent enough to understand Him on the highest level as the Supreme Transcendental Person possessed of a beautiful, charming and indescribable Spiritual Form He has left sufficient hints to understand this.
If someone would like to correspond with me and share his opinion or make his own presentation, comment, or criticism I would be most interested and happy to accept them.
3C Albert Road,
TEL: 2473757
Calcutta 700017,
247 60 75
INDIA
FAX: 91 33 2478515
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